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 2

 Two Syriac Translations of the Life of Epiphanios

 Sebastian Brock

 Any scholar who writes about the great basilica at
 Salamis/Constantia is likely to have occasion to cite
 the Life of Epiphanios1, where a description is pro-
 vided of the inception of the building works during
 Epiphanios' episcopacy.

 The Greek Life of Epiphanios consists of two main
 parts, the first of which (BHG596; chapter 1-69) pur-
 ports to be by Epiphanios' Arab disciple John. John
 takes the narrative up to the time shortly after
 Epiphanios' consecration as bishop of Constantia. In
 the course of this first part we are told (ch.54) that
 when some Palestinian bishops had, at an earlier date,
 wanted to make Epiphanios a bishop they sent a young
 monk by name of Polybios to fetch him; Polybios, how-
 ever, was persuaded by Epiphanios to abandon his mis-
 sion and stay on with him as a disciple. It is this
 Polybios who is entrusted by John on his deathbed with
 some notebooks, with the help of which he is to take
 on the story from where John had had to leave it. Thus
 it is in the part attributed to Polybios (BHG59J; chs
 70-127) that we learn of Epiphanios' building activi-
 ties (chs 73, 83), his visit to bishop John of Jerusalem,
 during which he surreptitiously sells off John's best
 silver dinner service for the benefit of the poor (ch yj-
 80), and his journey to Constantinople and encounter
 with the empress Eudoxia in connection with the case
 of John Chrysostom (chs 112-17). This second part
 of the Life is followed by an exchange of letters (BHG
 598-9; chs 128, 129-32) between Polybios and
 Epiphanios' successor as bishop of Constantia, Sabinos.
 This gives the hagiographer the opportuntity to pro-
 vide information on Epiphanios' funeral, which
 Polybios had missed, having previously (in obedience
 to Epiphanios' instructions) set out for Egypt, where
 he ended up as bishop of Rhinokouroura.

 Although the Life, which probably dates from the
 fifth/sixth2 century, is not a reliable historical docu-
 ment, Sabinos is independently known, from a pass-
 ing mention in the Acts of the Council ofEphesus (43 1),3
 to have been Epiphanios' successor, whereas no men-
 tion elsewhere of a Polybios, bishop of Rhinokouroura,
 is to be found.

 The Greek text of the Life, lacking the final letter
 from Sabinos to Polybios, was first published in 1622
 by Petavius (D. Petau), and then reprinted in vol. 41
 of Migne's Patrologia GraecaA Although the final let-
 ter had been known since 1558 in a Latin translation

 made by Aloysius Lipomanus, it was not until 1833
 that the Greek was made available for the first time.5
 A much needed new edition of the entire Greek text

 has recently been prepared by C. Rapp and should be
 published in the near future.

 Besides the Greek text, preserved in eleven extant
 Greek manuscripts (of which the oldest may go back
 to the ninth century), four oriental translations are
 known: an Arabic version in several manuscripts, of
 which the oldest is dated 885 ;6 an extensive Coptic frag-
 ment, probably of the seventh century, covering most
 of the first and second parts;7 two Georgian manu-
 scripts, one (dated 981/3) containing all four parts,
 and the other with only Sabinos' Letter to Polybios;8
 and two Syriac manuscripts, which provide the occa-
 sion for the present contribution.

 Both Syriac manuscripts are today in the British
 Library, having reached there last century from the
 Syrian Monastery in the Nitrian Desert. Both are dated
 by Wright in his Catalogue to the ninth century,? which
 means that they are at least contemporary with, if not
 earlier than, the earliest Greek manuscript.10 Since the
 Syriac translation, or rather, as we shall see, trans-
 lations, will belong to at least a couple of centuries
 earlier, this means that these manuscripts are potentially
 of considerable interest as witnesses to a form of the

 Greek text prior to that exhibited by the earliest Greek
 manuscripts.

 British Library Add. 14657, consisting of 25 folios,
 contains only the Life of Epiphanios, with the contents
 distributed as follows:

 ff.iv - I5r: Part I, by John;
 lfjr - 25r: Part II, by Polybios;11
 25r: Letter of Polybios to Sabinos;
 25rv: Letter of Sabinos to Polybios.

 The first and last folios have been written in a much

 more cramped style, though probably the copyist was
 the same person who wrote the rest of the manu-
 script.12 The significance of this curious feature will
 emerge below.

 The second manuscript, British Library Add. 17192,
 contains a great variety of monastic texts, notably
 Evagrios and Mark the Hermit; what had seemed
 to be an otherwise unknown work by Gregory of
 Nyssa, on Poverty, has recently been shown to be an
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 abbreviated version of one of the monastic discourses

 by Philoxenos of Mabbug.13 The only other piece of
 hagiography in the manuscript is the Life of John
 of Rome. In contrast to Add. 14657, Add. 17192
 provides only the first part of Epiphanios' Life, on ff.
 231V-254V.

 Comparison of the two manucripts in the first part,
 to which they are both witnesses, at once throws up
 a remarkable feature. For the first three and a half

 chapters both manuscripts attest what is basically the
 same translation; variations between them are of a
 minor character. From about the middle of chapter 4
 onwards, however, the two manuscripts part company
 and each goes its own way, Add. 14657 providing a
 rather close rendering of the Greek text, and Add.
 17192 giving what is generally a slightly abbreviated
 paraphrase. Now the point at which the two texts start
 to diverge comes in Add. 14657 precisely at the transi-
 tion from folio lv to 2r. Since the first folio of this

 manuscript (and above all its last five lines) has been
 written in a much more cramped style than the rest of
 the manuscript, it is an obvious deduction that the
 manuscript from which the scribe was copying lacked
 the opening paragraphs, and so the scribe had to pro-
 vide them at a subsequent point from another source.
 If we look at the style of translation on f.i of Add. 14657
 it becomes clear that, in contrast to the situation in
 the main part of the manuscript (i.e. folios 2-24),
 the rendering is much freer, and every now and then
 abbreviated.14 In other words, the scribe of Add. 14657
 copied the Life primarily from a source that contained
 a rather close rendering of the Greek text, but sup-
 plied the missing opening from another manuscript,
 which happened to provide a much freer translation;
 this freer translation we have preserved in full for the
 first part in Add. 17192.

 In Add. 14657 the final folio, containing the end of
 chapter 123 onwards, to the conclusion of the two let-
 ters, is also written in the same cramped fashion as the
 first folio. This suggests that the scribe of Add. 14657
 copied this page at the same time as folio 1, and that
 the manuscript from which he was copying had lost its
 ending as well as its opening; to remedy this situation
 it is likely that he again had recourse to his subsidiary
 source; confirmation that this was indeed the case
 comes when one observes that the translation of these

 final chapters abandons the rather literal rendering of
 the main part of the Life in this manuscript, and takes
 on a much more abbreviated character (above all in
 chapters 124-7). We are thus usefully provided with
 evidence that the more paraphrastic translation once
 spanned the entire Life, and not just the first part (as
 in Add. 17192). As will become clear below, this freer
 rendering was the earlier of the two translations, and
 the more literal one is a revision of this. In order to

 provide samples of the two different Syriac transla-
 tions I select chapters 1-5, 17 and 55-6. Chapters 1-
 5 cover the first folio and beginning of the second in
 Add. 14657: on the first folio (i.e.sections i~4a of my

 paper) the translation will be seen to be very close to
 that of Add. 17192, whereas from the beginning of fo-
 lio 2 of Add. 14657 (section 4b onwards) the two trans-
 lations diverge. In chapter 17 the alleged author John
 speaks of his baptism by Hilarion, while in chapters
 55-6 we hear of Epiphanios' visit to Paphos to see
 Hilarion.

 In order to facilitate comparison of the two Syriac
 versions the following typographical conventions are
 employed:

 (+) denotes omission in Syriac of material present
 in Greek

 boldface denotes additional material in Syriac,
 absent from Greek.

 underlined (in 4b~5, 17,55-6) denotes wording in
 common between Add. 17192 and 14657.

 Since Add. 14657 in these sections is a very close trans-
 lation of the Greek, the material in ordinary typeface
 in 17192 here will be paraphrasing the Greek.

 (a) Chapters 1-5

 Add. 17192 and 14657:15
 1. The blessed Epiphanios was from the people of
 the Jews; he was born in a village belonging to the
 chora of Eleutheropolis, at a distance of three miles from
 the town, and located in the region of Phoinike. This
 man's father was a farm- worker, while his mother wove

 linen. (+) He also had a sister, whose name was
 Kallitropos, which means 'beautiful in manners'.
 It happened that his father departed from the world,
 and Epiphanios was left at the age of ten with his
 mother.

 2. His mother was hard pressed (to find) sustenance
 for herself and her children, for they were poor in their
 livelihood. Now they had an unruly colt, the offspring
 of an ass, and his mother said to Epiphanios, "My son,
 seeing that we are lacking (+) in provisions, take this
 colt and go (+) and sell it, so that from its price we
 can meet the requirements for our sustenance". The
 young man said, "Mother, you know the unruly nature
 of this donkey. When I bring it to be sold, people will
 see its unruliness and they will gather round in that
 place and bring me to an evil end, (+) in accordance
 with the law". His mother says to Epiphanios, "Go,
 my son; may the God of our Fathers, of Abraham, Isaac
 and Jacob, grant to the donkey a peaceful disposition
 so that we may be provided for out of its price".

 Epiphanios, having called upon God who gave grace
 to Moses to perform mighty miracles in the sight of
 Pharaoh, set off in full obedience to his mother.
 3. (+) When he stood the colt (there), ready to be
 sold, it was very calm. (+) A man came along, a Jewish
 merchant named Jacob, and spoke to Epiphanios. "Do
 you want to sell me this donkey?" He said to him, "Yes,
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 father; that was why I brought it here". Jacob said to
 Epiphanios, "To which religion do you belong?" He
 said, "I am a Jew". The man said, "Since we are from
 the same people, let us not introduce sin into our midst,
 but seeing that we belong to a just God, let us settle
 fairly on a price for this colt, so that you do not lose
 out, and I do not get defrauded - lest we bring a curse
 upon ourselves and anger God over this matter. Rather,
 let us bring a blessing upon ourselves, for (Scripture)
 has said, 'Blessed is he whom I shall bless, and cursed
 is he who curses'"16

 Once Epiphanios had heard these words from Jacob
 he was greatly afraid and said, "I do not want to sell
 you this colt". The man said to him, "What is the rea-
 son, my son?" He told him, "Because it is unruly. I
 should tell you, father, that our home is in bitter
 affliction: I have a mother and a sister, and my father
 has departed this world. My mother's intructions were
 that this donkey be sold, to provide for the needs of
 our sustenance. But now I have heard from you that it
 is wrong for someone to cause his fellow to go short,
 and I am afraid of God, lest God destroy me as a result
 of your curse which will come upon me".' When Jacob
 heard this apologia from the boy, he was astonished.
 He produced three darks and gave them to him, say-
 ing these words by way of intruction, "My son, take
 this blessing; go to your mother and stock up provi-
 sions for your household. And take this colt as well: if
 it ceases from its evil disposition, let it stay in your
 household, but if it remains unruly, get rid of it, lest it
 should happen that it causes the death of one of you".
 4a. When Epiphanios heard these words, taking the
 three darks from Jacob he led off the donkey with him
 as well. He went home to his mother, but when he was
 (still) a mile away from the village, a man who was a
 Christian, named Kleobios, met him and said, "Are you
 selling this donkey, my son?" "No, father", he replied.
 The blessed man again said to Epiphanios, "If you (are
 willing to) sell it, take its value and give it to me". While
 they were speaking to one another, the colt, with a vio-
 lent movement (typical) of its unruly nature, pushed
 Epiphanios, knocking him to the ground; it then dashed
 off and left the road.1? [Add. 14657 folio 2 begins here,
 and at this point the two manuscripts provide differ-
 ent translations].

 Add, IJ192:

 4b. As a result of the violence of the fall, the boy was
 hurt in his thigh and could not get up. Instead, there
 he lav crying bitterly on the ground. Kleobios ap-
 proached Epiphanios and took hold of his thigh in the
 place where he had been hurt and he made the sign of
 the cross over it (lit. sealed it) three times and the pain
 fled - whereupon (Epiphanios) stood up healed. The
 blessed man approached the donkey (+) and said to it,
 "Because you sought to kill your master, I tell you in
 the name of our Lord Jesus who was crucified, do not
 come any closer from where you are". At these words

 it collapsed on the ground and died.18
 Epiphanios asked Kleobios, saying to him, "FatherT

 who is this Jesus who was crucified, whose name can
 effect these things?" He replied, saying, "Jesus is the
 Son of GodT whom the Jews crucified". Now
 Epiphanios was afraid that the blessed man might re-
 alize that he was a Jew.
 Kleobios went on his wayT while Epiphanios returned

 home to his mother, who received him with great joy.
 He related to her what had happened to him as a result
 of that bad donkey.
 5. After a short time had passed his mother said to
 him, "My son, our fields are uncultived" (+). Now
 they had a little land which his father used to cultivate
 very diligently while he was alive, and from it they
 obtained what they needed for their sustenance. His
 mother says to Epiphanios, "Let us hand over the land
 to someone who can cultivate it. As for your go to some
 God-fearing man and be learning a craft, one from
 which, as you work, you can sustain yourself from it
 and provide me and your sister with provisions."
 Now there was a Jew, a teacher of the Law, in that

 town, an admirable God-fearing man, (living) in
 accordance with the Law of Moses, (+) who had known
 his father and mother as well as Epiphanios and his
 sister. He owned farm-workers and lands in the vil-

 lage where Epiphanios had been born, and one day he
 went out to inspect them. On entering the village he
 called on Epiphanios' mother and said to her, "Woman,
 give me vour son, so that he may be a son for me, and
 you and your daughter will be provided for out of my
 household all the days of your lives." On hearing
 these words from the scribe Epiphanios' mother was
 extremely happy: she took the boy and gave him over
 to the man to be a son to him. Now the scribe's name

 was Tryphon, and he had an only daughter, whom he
 sought to marry off to Epiphanios.

 Add. 14657 = Greek:
 4b. Epiphanios, as a result of the violence of the don-
 key's unruliness, was hurt in his thigh, and lav sprawled
 on the ground, weeping bitterly and unable to get up.
 Kleobios approached Epiphanios, and took hold of him
 by his thigh, the place that had been injured by the
 unruliness of the donkey. He made the sign of the cross
 over it (lit. sealed it) three times, and straightway he
 stood up, not harmed in any bad way. Kleobios said to
 the donkey, "Be off, I tell you, donkey full of every
 kind of unruliness; because you wanted to bring about
 the death of your master, in the name of Jesus Christ
 who was crucified, you shall not henceforth move away
 from this place." At Kleobios' words, the donkey
 straightway collapsed and died. Epiphanios asked
 Kleobios. "Mv father, who is the Tesus who was cruci-

 fied, that such things should take place in his name?"
 Kleobios answered and said to Epiphanios, "This
 Tesus is the Son of God whom the Tews crucified". Now

 Epiphanios was afraid to reveal to Kleobios that he was
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 a Tew. Kleobios went on his wayT while Epiphanios re-
 turned to his mother. On seeing him his mother re-
 ceived him with joy, and Epiphanios related to his
 mother all that had happened to him as a result of the
 unruliness of the donkey.
 5. When some time had passedT his mother said to
 Epiphanios, "My son, [...]19and we have no produce
 from it to comfort us." Now their piece of land was
 small, and his father had laboriously used to cultivate
 it^ gathering from it a small crop. His mother said to
 him, "Let us give this piece of land to a man who is a
 farmer; as for youT go to a God-fearing man and learn
 a craftT from which you will be enabled to sustain our
 lives with bread, adequately for both me and your sis-
 ter". Now there was JewT a teacher of the Law in
 Eleutheropolis, an admirable man, a God-fearer (who
 lived) in accordance with the Law of Moses. This man

 possessed lands in the village where Epiphanios had
 been borny and he knew his father and motherT as well
 as Epiphanios and his sister. Having gone out to in-
 spect his lands this man said to Epiphanios' mother,
 "Woman, are you willing to give me your son as a son
 (to me)? (If so,) your requirements, and your daugh-
 ter's, will be provided from my household". On hear-
 ing this from that scribe. Epiphanios' mother was very
 happy. She took Epiphanios and readily(?) gave him
 over to the scribe (to be his) son. Now the name of
 that scribe was Trvphon. and he had an only daughter.
 whom he wanted to marry off to Epiphanios.

 (b) Chapter 17

 Add 17192:
 17. 1, the writer who has written these words, was
 one of these men. Remaining behind with him (sc.
 Epiphanios), I was instructed by him (+). After we
 had lived in that cell for six months the blessed

 Epiphanios took me and we went to the great Hilarion.
 to his monastery. (+) We spent three days there, and
 he asked him to baptize me, seeing that he (sc.Hilarion)
 held the priestly rank. (+) So the blessed Hilarion bap-
 tized me (+), and we stayed there another ten days.
 The brethren were urging Epiphanios to remain with
 them and Hve with them, but he did not wish to do so.
 Instead, he took me and we returned to that former
 location.

 Add. 14657 = Greek:
 17. Now IT who am one of them, stayed behind with
 Epiphanios and I was instructed by him in the word of
 truth; and I lived with him, passing a period of six
 months. Epiphanios led me off and we went to the
 monastery to the great Hilarion. And when all the
 brethren saw Epiphanios they rejoiced greatly. We re-
 mained in the monastery for three davs. and Epiphanios
 urged the great Hilarion to give me the seal of Christ,
 seeing that Hilarion had been held worthy of the rank
 of priesthood. The great Hilarion therefore took me
 and instructed me in the entire service (akolouthia);

 and he baptized me in the name of the Father, Son and
 Holy Spirit. We remained with them for ten days, and
 the brethren were urging Epiphanios that we should
 live in that place with them, I and he. But he did not
 wish to do so. wanting again to live in that same place
 where he was previously living.

 (c) Chapters 55-6

 Add. 17192:
 55. (+) That night we left to go to Jerusalem, taking
 with us Polybios. We went off, and entering Jerusalem
 we worshipped the Cross of our Saviour. We stayed
 there three days. Epiphanios said to us, "Comey my
 childreny let us go and receive a blessing from our great
 father Hilarion, for I have heard that his abode is on
 the island of Cyprus (+)".
 56. Having gone down to Caesarea we arrived at the
 harbour where we found a boat from Cyprusy from the
 town called Paphos. Epiphanios was questioning the
 master of the boat concerning Hilarion. (+) The man
 told him, "He is in a cave near the town of Paphos."
 On hearing this, and learning that the boat was near to
 that place, Epiphanios and I got on board. That night
 we set off by sea and we reached Cyprus. On our en-
 tering the blessed Hilarion's presence he received us
 with great ioy. We stayed with him for two months.20
 (+)Epiphanios made the judgment in himself to move
 away from that place. Hilarion said to him, "My son,
 where is it you wish to go?". He replied, "To Ascalon
 and Gaza, and from there to the desert". The blessed
 man said to him, "Not so! Rather, go to the town of
 Salamis. for it is there that you ought to live".
 Epiphanios however did not submit to Hilarion's words,
 and he (Hilarion) said to him again. "Go where I told
 you, and do not argue, lest a storm encounter you at
 sea".

 Add. 14657 = Greek:
 55. Epiphanios therefore took me and Polybios (ms
 Qplybios!) that night and we left the monastery and
 went to Jerusalem to worship (the source of) our life,
 that is, the honoured Cross. We entered and stayed in
 the city for three days. And Epiphanios said to me and
 to Polybios, "Come, mv children, let us go to Cyprus
 and receive a blessing from our great father Hilarion:
 for I have heard concerning him that he is in Cyprus".
 And God guided and brought Epiphanios to Cyprus.
 56. We went down to Caesarea and found a boat there
 which was going on the home journey, from the town
 of Paphos. which is in the island of Cyprus. Epiphanios
 questioned the master of the boat concerning the great
 Hilarion and where he was living. He announced to
 him, telling him that he was living in a cave on the
 outskirts of Paphos. and that the boat was going there,
 to Paphos.

 That night, then, we got on board and set sail for
 Paphos. Once we had left the ship we asked for, and
 came to, the great Hilarion. As we entered there was
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 great joy at our meeting each other. We stayed with
 him in that place for two days. Hilarion had a great
 deal of toil and trouble as a result of those who thronged
 to him. When Epiphanios had decided to leave Paphos,
 Hilarion said to Epiphanios, uWhere are you going,
 my son?". Epiphanios said to Hilarion, uTo Ascalon
 and Gaza, and from these to the desert." Hilarion said
 to Epiphanios, "Go to SalamisT my son, and you will
 find a place to live there." Epiphanios however did
 not want to listen to Hilarion's words. Hilarion again
 said to Epiphanios, "I told you, my son, it is right that
 you should go there: there you shall live, so do not ar-
 gue against my words lest you incur some peril at sea."

 If we compare the characteristics of the translation in
 sections 1-43 (the same in both manuscripts) with the
 two translations beginning at 4b, it soon becomes clear
 that the single translation preserved for i~4a accords
 in style with that of Add. 17192 from 4b onwards. The
 following are some of the more noteworthy features:

 (a) in 1-4 there is frequent rephrasing and reordering
 of the Greek, e.g.

 1 Greek: 'Ejucpdvioc; yevoq jiev fjv Ooivixcov xfjq
 7T£Ql0lXl50C; 'EXeU0£QO7l6^£G)C;, 01710 Or||I£lG)V XQICOV
 xfjq auxfjc; noXetoq vmaQxeov ano xxrinaxoc;.

 Add. 17192 = Add. 14657: The blessed Epiphanios was
 from the people of the Jews. He was born in a village be-
 longing to the chora of Eleutheropolis, at a distance of
 three miles from the town, and located in the region of
 Phoinike.

 Exactly the same sort of thing occurs in Add. 17192
 later on, where Add. 14657 conforms closely to the
 Greek, e.g.

 ^ Greek = Add. 14657: Tfj ouv vuxxl exeivr) taxP©v
 'ETucpdvioq k'ie xal xov Ilo/iuPiov, e£ify0o|i£v ex xou
 |iovaoxr|Qiou xai £7roQ£u6fj|i£v ev 'l£QOGoi6|ioi<; xoo
 TTQooxuvfjoai xr]v ^cotjv f||icov xov xi^iov oxauQov.

 Add. 17192: That night we left to go to Jerusalem, taking
 with us Polybios. We went off, and entering Jerusalem we
 worshipped the Cross of our Saviour.

 The same feature can be observed in the text on the

 final folio of Add. 14657.

 (b) In sections 1-43 there are a number of short omis-
 sions and additions, just as in Add. 17192 (but not Add.
 14657) from 4b onwards. These can be readily located
 typographically from the sample translations above,
 where (+) denotes the omission in Syriac of a phrase
 or sentence in the Greek, while bold face denotes added
 material in the Syriac. Omissions and additions of this
 sort again recur in Add. 14657 on the final folio of that
 manuscript.

 (c) In sections i~4a, where verbs of saying occur, the
 subject and indirect object in the Syriac have often been
 altered from those found in the Greek, e.g.

 2 Greek: Epiphanios said to his mother
 Add. 17192 = Add. 14657: The young man said

 3 Greek: Jacob said to Epiphanios
 Add. 17192 = Add. 14657: The man said to him.

 The same phenomenon continues to occur in Add.
 17192 later on (but not in Add. 14657, which adheres
 closely to the Greek over this matter), e.g.

 4b Greek = Add. 14657: Kleobios answered and said to
 Epiphanios
 Add. 17192: He replied saying

 56 Greek = Add. 14657: Hilarion again said to Epiphanios
 Add. 17192: The blessed man said to him.

 (d) In sections i~4a the epithet 'blessed' is several times
 added (1, 4a); it likewise occurs in Add. 17192 (but
 not Add. 14657) in the sample sections 17, 56, as well
 as often elsewhere in that manuscript. The added
 epithet is also to be found in Add. 14657 on its final
 folio, e.g.

 130 Greek: xou oaiou naTQoq
 Add. 14657: the blessed man

 132 Greek: eni xfjq 6r|xr|g
 Add. 14657: + of the blessed man.

 (e) In section 1 the name of Epiphanios' sister,
 Kallitropos, is glossed 'which means "beautiful in man-
 ners'". The glossing of Greek names can also be found
 elsewhere in Add. 17192, e.g. 49 '(Hierax), which
 means "falcon"'; 63 '(Drakon), which means
 "dragon"'. Similarly on the last folio of Add. 14657
 we have: 128 '(Kalliopas), which means "handsome"'.

 (f) In section 3, vonicnaxa is translated 'darks',
 which conforms with Add. 17192 in sections 63-4,
 against Add. 14657 ('denarii').

 While the translation in Add. 17192 remains para-
 phrastic from 4b onwards, in Add. 14657 ff.2-24 it
 conforms very closely with the Greek. Since there is,
 nonetheless, quite a lot of phraseology in common (as
 will have been readily seen from the underlined
 passages in the sample translations above), it is evident
 that the two translations must be related, and not
 independent. This leaves us with two possibilities:
 either the translation in Add. 17192 is an abbreviating
 rephrasing of that in Add. 14657, or Add. 14657
 represents a revision, on the basis of the Greek, of an
 earlier translation preserved in Add. 17192. Everything
 would seem to point to the latter as being the correct
 interpretation of the evidence. This is suggested above
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 all by the fact that Add. 17192 and 14657 on occa-
 sions, each represent a different Greek text (a good
 example occurs in section 55; see note 20). If the trans-
 lation in Add. 17192 was rephrasing that in Add. 14657
 this situation would be inexplicable, whereas if Add.
 14657 represents a revision of an earlier translation,
 preserved in Add. 17192, then there is no difficulty in
 explaining how this could have come about.
 If, then, Add. 17192 represents the earlier transla-

 tion, can anything be said of its date or place of origin?
 A combination of several small details suggest that this
 original translation can hardly be earlier than the sixth
 century.21 And since most revisions of earlier Syriac
 translations from Greek belong to the seventh century,
 it would seem entirely reasonable to allocate the revi-
 sion preserved in Add. 14657 to that century as well.
 Unfortunately there are no such pointers as far as

 the place of origin of the two translations is concerned.
 The fact that in Add. 17192 the true authorship of a
 text by Philoxenos of Mabbug has been disguised,
 attributing it to Gregory of Nyssa, might possibly sug-
 gest that the manuscript is of Melkite origin, in which
 case a south Syrian or Palestinian location for the origi-
 nal translation would be plausible (but by no means
 necessary).22 In the case of the revision, it might at
 first sight seem tempting to try and link this with
 another work of revision which is known to have taken

 place in Cyprus in the early seventh century, namely
 that of Paul bishop of Edessa, who revised the sixth-
 century Syriac translation of Gregory of Nazianzos'
 homilies in 623/4 in Cyprus, having fled thither dur-
 ing the Persian occupation of his see.23 However, the
 style of the two revisions is very different when one
 examines them in detail, and so we are left with no
 justification for suggesting that the revision of earlier
 Syriac Life of Epiphanios was undertaken by Syriac-
 speakers in Cyprus.
 Though the places of origin for the Syriac transla-
 tion and its subsequent revision remain unknown, the
 dates suggested above for the two undertakings seem
 reasonably assured, which means that our two surviv-
 ing witnesses, Add. 17192 + Add. 14657, ff. 1, 25 for
 the original translation, and Add. 14657, ff.2-24 for
 the revision, clearly deserve to be taken into account24
 in establishing the Greek text of the Life of one of
 Cyprus' most celebrated saints.

 Oriental Institute, Oxford

 NOTES

 1. E.g. A. H. S. Megaw, 'Byzantine architecture and decora-
 tion in Cyprus: metropolitan or provincial?', DOP28, (1974)
 61-2.

 2. C. Rapp, The Vita of Epiphanius of S 'a la mis - an Historical
 and Literary Study, D. Phil. Thesis Oxford, 1991, I, 100-
 102, 214, argues for a mid fifth-century date. I am most
 grateful to Dr. Rapp for kindly providing me with a copy of
 her thesis. See now also her 'Epiphanius of Salamis: the
 Church Father as Saint', in A. A. M. Bryer and G. S.
 Georghallides (eds), The Sweet Land of Cyprus (Nicosia
 1993) 167-87; and especially 178.

 3. ACO, I.V, 359. Since we learn from this passage that Sabinos'
 successor Troilos had recently died, the inscription (SEG
 20, (1964) 259) mentioning, along with bishop Photeinos,
 the 33rd year of Sabinos' aQXieQwauvr) must refer to the
 second bishop of Constantia of that name, who features in a
 post-Chalcedonian document of 457, ACO II. V, 23 (The
 Photeinos of the inscription will be Photeinos bishop of
 Kytrea who was present at the Council of Chalcedon; cf ACO
 II.II.II, yy). The revelant episcopal lists can be found in G.
 Fedalto, Hierarchia Ecclesiastica Orientalis II (Padua 1988)
 875-88; his list for Cyprus, however, ignores the
 epigraphic evidence, e.g. of bishop Ploutarchos of Constantia
 in the early seventh century, for whose building inscriptions
 see T. B. Mitford 'New inscriptions from early Christian
 Cyprus', Byzantion 20, (1950) 116-25; see also note 22 be"
 low. What may be an acclamation of Epiphanios at Salamis
 can be found in T. B. Mitford and I. K. Nicolaou, The Greek
 and Latin Inscriptions of Salamis, Salamis 6 (Nicosia 1974)
 84 no. 55.

 4. Cols 24-113.
 5. A. Mai, Scriptorum Veterum Nova Collectio 7 (Rome 1833)

 178-80; the final letter also features in G. Dindorf, Epiphanii
 Episcopi Constantiae Opera I (Leipzig 1859) xxxi-xxxv.

 6. Vatican, Arabic 71, ff-3r-4Or. This contains parts I- II
 together with an abbreviation of parts III- IV, (Information
 kindly provided by Kate Leeming). Some other, later, manu-
 scripts are listed by G. Graf, Geschichte der christlichen
 arabischen Literatur, I, Studi eTesti 118 (Rome 1944) 358.

 7. T. Orlandi, 'Les papyrus coptes du Musee Egyptien de
 Turin', Le Museon 87, (1974) 126 (Codex XV); Rapp, n.2,
 11,33-4-

 8. The complete text (Sinai, Georgian 6 = Tsagareli 71) is
 described by G. Garitte, Catalogue des manuscrits litteraires
 georgiens du Mont Sinai, (Corpus Scriptorum Christianorum
 Orientalium 165, Subsidia 9 [Louvain 1956]) 16-18; he notes
 there that Part IV alone is in Jerusalem, Georgian 3. The
 Arabic and Georgian texts are both of Palestinian provenance.

 9. W. Wright, Catalogue of the Syriac Manuscripts in the British
 Museum Acquired since the Year 1838, II (London 1871) 780
 (Add. 17192); III (London 1872) 1150 (Add. 14657).

 10. Athos, Vatopedi gr. 04, which has variously Deen aatea oe-
 tween the ninth and eleventh centuries.

 11. Single folios have been lost between the present f. 11 and t.
 12, and f. 19 and f. 20 (with the loss of ch. 51 (end) to 53
 (mid), and ch. 93 (end) to 97 (mid)). On folio 14 a tear in
 the middle of the page has resulted in the loss of the end of
 chapter 64 and the middle of chapter 66, while on folio 17
 another tear at the top of the page involves the loss of the
 end of chapter jj and the beginning of 80.

 12. Wright (n.8), III, 1150, held that tohos 1 and 25 were writ-
 ten by a later hand; this seem to me unlikely.

 13. See M. Parmentier, 'Pseudo-Gregory of Nyssa's Homily on
 Poverty', Aram 5 (1993) 401-26.

 14. See below for the evidence.
 15. The translation is from Add. 17192; it does not seem worth

 indicating here the few minor variations in Add. 14657 (apart
 from that mentioned in note 17).

 16. cf. Gen. 12:3,27:29 (not an exact quotation).
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 17. Add. 14657 (at the very end of f.iv) has a slightly different
 wording here: 'the colt reared up, in its unruliness, against
 Epiphanios, threw him on the ground, kicked him and left
 the road for (lit. in) the fields'.

 18. The words 'on the ground', absent from Add. 14657, are
 nevertheless in the Greek: this is one of the very rare cases
 where Add. 17192 = Greek against Add. 14657 (possibly
 the words have fallen out in Add. 14657).

 19. The text in Add. 14657 is corrupt at this point.
 20. Instead of 'months' (so most Greek manuscripts), Add. 14657

 has 'days'.
 21. E.g the use of the Greek loanwords ud^iaxa (38) and

 GUVTUxict (38), neither of which is found in Syriac writers
 before the sixth century.

 22. In passing it is worth recalling that Philoxenos of Mabbug's
 nephew, Philoxenos of Doulichion, became Chalcedonian
 some time after 532 and ended up in Cyprus as archbishop
 (his high rank is attested by an inscription): see C.
 Hadjipsaltis, 'Un archeveque inconnu de Chypre: Philoxene
 (VIe siecle)', Byzantion 31 (1961) 215-6, and 'Ei6r|aei(;
 iaxoQixai neqi tod 'AQXie7riax6ra)u Kuttqou OiAo^evo',
 Kungiaxai EnovSai 27 (1963) 76-74. There is no reason
 for supposing, however, that Philoxenos of Doulichion was
 the person responsible for introducing some of his uncle's
 works to a Melkite readership, let alone for sponsoring, once
 he had arrived in Cyprus, a Syriac translation of the Life of
 Epiphanius.

 23. See my The Syriac Version of the Pseudo-Nonnus Mythologi-
 cal Scholia (Cambridge 1971) 28-30.

 24. As indeed they are in the forthcoming edition by Claudia
 Rapp. It should be noted that the chapter numbering of her
 edition (rather than that of PG) has been adopted in this
 article.
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